& Kamia-Raj 1998
PRINT: ISSN 0970-9274 ONLINE: 2456-6608

A Huwn, Ecol., 976) : 561572 (I00E)
DOI: 10.31901/24566608.1998/09.06.04

Ethnobiological Studies from Manusmruti VI111. Had Maharshi
Manu Talked of Human Genetics?

S5.K. pash and 5., Padhy'

Callege af Pharmacewtical Sciewces, {Mohada) Berhampur 760 002, (Privva, India
I P Depargmenst of Botany, Khallikere College (Antonomons), Berhamper 760 001, Ovisza, Todia

KEY WORDS Manusmruti, Chatervama, Genelie Study.

ABSTRACT The Chaurvarna classilicanon of the soci-
ety as Bemalirarna, Kshnreiwn, Faisoee and Seuden and the
concept of Frraossarkera in Marismrull was apparently
& genetic stpdy among The hurman bermgs which 18 very evi-
dent.

INTRODUCTION

Manusmruri, the monumental work com-
posed i 2000BC (7) regarded as the compen-
dium of pioneer compilation of human ethics
i Gold Stucker, 1977), also has deep insights into
the creation of life, geological changes, biologi-
cal classification, ecological phenomena like
environmental pollution, conservation of biota,
and other multifarious ethical, metaphysical,
moral and cultural aspects of human sociery
{Padhy etal., 1997 a, b ; Dash and Padhy, 1996,
1997 a, 1998 a, b). But in the Indian scenario,
the four fold classification (Chatrvarna) of the
society as Sraghmuang, Kxhatriva, Vaissya and
Ssuelra as represented in Manusmirun 15 very
much misunderstood and misinterpreted
(Murthy, 1994} and it is belittled as a source 1o
propagate caste and class hatredness. But a deep
study nto Ssloka 87 of Addhyaava [ of Marnus-
mrntl, gives clue that the Chamrvarna division
of the society is a namral phenomenon which is
attributed ipro facio to the divine creation, rather
than Manu as the classifier.

Sarbasyaasya i sargasys guptvarthya sa
makaadvudih, Mukhabachu roopajjaanaam
prithak karmaanya kalpayvead (87/0)

Meaning : But in order to protect this uni-
verse, He, the most resplendent one, assigned
separate {duties and) occupations to those who
sprang from his mouth, arms, thighs and feet
{ Buhler, [EE6).

I. Far corvespondevice | 5 M. Fadhy

The creation of different classes (Chor-
varna) from the different body parts of the Al
mighty is ambiguous ; but this gives an indirect
message that the intellectual either who guided
society in the right perspective, were considered
as mouth of the society, the Sroahmoanus,
Krhastrivas are the arms who rendered protec
tion to all concerned; Faissvas are the strength
of the society shouldering the broad spectrum
of economic responsibility, are the thighs, and
Ssuddray are the fect rather the root on which the
society stands. The duty of the Syudray s no
very much defined rather they are expected to
suppart the other three classes in order 1o have a
smiooth ran of the society. In this context no class
can be considered as a neglected one.

According to Mamesmred the ethnic groups
are divided as Roawkshoasa . Pivsaecha and
manushivea, on the basis of food habit and cul-
tural activity (Dash and Padhy, 1997 a) Sinu-
larly the division of Charwrvarma as pe
Muamusmeuti, was not a matter of birth night
rather on the basis of Guna (quality) and Karna
(action). This view 15 strongly supported by ver-
sions of Sreemod Bhagavad Geera which states
as follows :

Chaarurvarnyam mayvaa srusfitam guna
karmia vibhaagasah,
Tasva kartaaramapimacm biddhyvo
Karraaramasyvavam (Geeta |30V

Meaning © The four orders of the society
(viz. the Brashmoana, the Kvhateiva, the Vaissen
and the Ssudra) were created by Me classifying
them, eccording to the mode of Prakeun pre-
dominant in each (by the different disiribution
of Gura and Karma) and apportioning corrres-
ponding duties to them: though the author of this
creation, know Me, the immertal Lord, 1o be a
non-doer. (Gayandka, 1984).

This sfoka further supports the view that
Chanrvarng classification was not of M,
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rather it is due to the nature’s manifestation which
follows the principle of Guna and Karma.

What is Guna and Karma ?

All aspects pertain to Gura and Karma are
depicted in Sslokas 24 to 29 of Adhdhyaaya X111
of Marusmruti. Analysis of the above Sylokar
from the view point of Saenkshva and Yoga phi-
losophy reveals that in the universal condition,
the cosmic substance Prakeudi (nature) consists
of three constituents or powers called as Gunas
(Quality : the property and the essence of all
things). They are named as Satfva, Raajas and
Taamas. The existance of Prakruti can not be
realised in the absence of the Gunas (as one can
not expect the presence of fire in absence of
heat). So any individual (may be a plant, animal
or @ man) which is a product of the nature must
carry the Gunas as a psychological basis
(Bernard, 1989),

The function of the three Gunas in the or-
der of Seerva, Ragjos and Taamas as cosmic sub-
stance in the universal condition of nature is to
reveal, move and restrain; in the phenomenal
wuorld they signify adhesion, cohesion and dis-
integration; from psychological point of view
they eliminate, activate and obscure; on the ba-
sis of moral plan they are emancipation, affinity
and sin respectively, The Gunas never separate
from each other nor function separately; they
coexist in every thing, they support one another,
But one of them ot the other may predominate
and the variepated ammangements of the Gunas
account for the manifestation of the nature.

However in relevance o the analysis per-
taing to this paper, Gunas are to be analysed from
mental point of view which is an expression of
human characters as follows, can be studied di-
rectly.

Sartva Guna

It is the abstract principle of illamination or
the power of the nature that reveals all manifes-
tations with qualities like compassion, concen-
tration, courage; detachment, enlightment, faith,
forbearance, forgiveness, humility, indifference,
gay, modesty, pure action and valour.

Raajas Guna

It is the abstract principle of activity or the
power of activating or exciting without which
the other two Gunas can not manifest their quali-
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ties. Raajas Guna has qualities like argumenta-
tion, attachment, abusiveness, animosity, back
biting, braggadoecio, craving of the senses, de-
sire to afflict and kill, desire to buy and sell, de-
ception, doubt, disrespect, drugdgery, egoism,
envy, frenzy, falsehood, gambling, habit of evil
thoughts, heedlessness, insulting criticism,
irrggularrity in conduct, jealousy, lack of shame,
opinion, ostentation, quarreling, remourse, self-
ishness, scepticism, scandal mongering, suspi-
cion, treachery, thievery, wrath, all temptations
and fancies.

Taamas Guna

It is the abstract principle of restraint or the
binding poténcy of nature. Its function is to
resists motion with qualties like avarice, care-
lessness, delusion, deluded connection, fear,
erief, ignorance, indecision, insolence, laziness,
lewdness, lassitude, pride slecpiness, stolidity
and want of faith, discrimination, knowledge,
memory and liability. ‘

Similarly Korma means to do, make, per-
form or action which obeys the organic laws of
cause and effect which is neither arbitrary nor
whimsical. As one sows, he reaps accordingly.
The power of the Gunas indulge some one to
perfom a Karma and the action (resultant) there
of leave an indelible trace in the subconscious
region of the mind. This is the seed or the
Samskaara which is carried in the subconscious
memory as experiences of one's past life and
grows into a character or destiny in the present
life. So Samskaara is the menial impression re-
sulted as the effect of Karma transmitted from
life to life as explained in Hindu Philosophy
{Sarma, 1984). The vast explanation in this re-
gard and the principles followed to overcome
the cause and effect of Guna and Karma are be-
yond the scope of this paper.

Earlier (Fenetic Studies Samskaara and Med-
ern (renetics

It is difficult to corroborate the Samaskaara
of Hindu Philosophy with Mandelian fraits and
the principles of modermn genetics. But such an
aftempl is not unscientific. The concept of in-
herited characters as conceived by Manmu 15 re-
flected in the following Ssfokas.

Karmaanaam cha vivekaartham dharmaa
dharme vivechayaat,” Dwaandaira yoja
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yachchemaah sukha dukhaadibhim prajash
{2645,

Meaning : Moreover, in order to distinguish
actions. He separated merits from demerits, and
be caused the creatures to be affected by the pairs
{of opposites) such as pain and pleasure (Buhler,
1886).

Seloka 28/1 states :

Yamiu karmani yasmin sa nyamyuypmkia
prathamam prabhum, Satadeba swayam bheje
srufyamaanah punah punah (28/1).

Meaning : But to whatever course of action
the Lord at first appointed each (kind of beings),
that alone it has spontaneously adopted in each
succeeding creation (Buhler, 1986).

Ssloka 29/1 states

Himsraa himsre mrudu kroore dharmaa dharma
dhrutaa noote, Yadyasya sobadhaat sarge
tattasya sruvamaabissat (2977).

Megning - Whatever He assigned to each
at the (first) creation, noxiousness or harmless-
ness, gentleness or ferocity, virtue or sin, truth
of falsehood, that clung (after words) spontane-
ously to it (Buhler, 1886).

Further it is explained with examples in 51,
30T that -

As at the change of the seasons, each sea-
son of its own accord, assumes its distinctive
marks, even so corporeal beings (resume in new
births) their appointed course of action (Buhler,
1886).

Analysis of the above sslokas in the light of
modern genetics, the characters in pairs of op-
posites such as pain and pleasure realised by
Manu can be corroborated with beneficial and
harmful characters {may be morphological or
physiological). The idea of spontaneous appear-
ance of the characters in succeeding creation
{generation) was a clear cut idea of the ancient
genetic studies. It is worthy of noting here that
human qualitative characters like mental ability
and general intelligence (10)) and special, apti-
tudes like musical ability, ability in mechanics,
mathematics, drawing, painting, sculpture and
other special field seem to be inherited geneti-
cally (Winchester, 1951). The science claims that
there are genes for worrying (Phillips, 1996) and
winning of Olympic gold medal is an inherited
capability instead of training (Deeyfuss, 1997).
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The expression of the above said characters
are often related to Samskoara in the Hindu phi-
losophy which strongly believes that a subject
takes birth with his owmn Somskaara and the en-
vironment plays further role for expression of
the latter. But to explain the genetic views of
Muanusmrudl through the principles of modem
genetics the following questions are required to
be answered,

1. Isthe inheritance of qualitative charac-
ters in the form of Samskaara, beyond
the DMNA of modern genetics?

2, Is the DNA influenced by the
Samskaara, expressed accordingly?

Any study in Biology should not always
dragged to be explained through the principles
of physical sciences and the expression for the
phenomenon of life demands the formulation of
new laws (Wald, 1958). Tt is yet to establish sci-
entific principles if any, to contemplate the meta-
physical phenomenon of Samskaara.

Four fold Classification of Society Based on
Guna and Karma

Braahmana, Ksheiriya and Vaissya are con-
gidered as twice bomn {Dwija) because of eam-
ing of education after Upanayana while Syudra
is illiterate and uneducated (5/.4/X). The educa-
tional status of the former three castes is consid-
ered as the second birth as the orientation of the
life style gets changed due to education. But all
the tribes which are excluded from the commu-
nity, may be from any caste of the above four,
are called 'Dasyws” (undevoted to the society
irrespective of the language they speak either
refined or unrefined) (vide 51, 457 ; Das, 1995),

The person enriched with Safve guna is
considered as a Broahamana with duties are
teaching, studying, sacrificing own and for oth-
ers, giving and accepting (51, 3871 ; 30X). The
Kshatriya quality is identified with a person with
mixed dominance of Ragjy and Sattva gunas,
who are commended to protect the society. They
are expected to be alert round the clock, can be-
stow gifts, to after sacrifices, to study veda, and
to abstain from attaching himself 1o sensual
pleasure (SI. 89/1; 79, B0/X).

Similarly the Faissya is predominated with
Taamas and Roafas gunas with duties like tend-
ing cattle, to bestow gilts, to offer sacrifices, to
study vedas, to trade, to lend money and to cul-
tivate lands (51, 20/T; 326, 329 1o 333/1X and
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F0UX). But the Ssudra due to illiteracy, being
unahle 1o perform any specific occupation, is
prescribed to serve (Le. to help and support) the
other castes to perform their duties thus main-
taining equilibrium in the society (SI. 91/1; 334/
I3 79 & 80X),

Manu's ohservations on Varnassankaras [Mixed
Varnas)

The concept of Farmassankars in
Manusmrur is depicted in Adhdhyaya (Chapier
). The)'m emerged out due o :

Sex adultery of different Farnas,

2. Marriages with the women who ought

not o be married.

3. Meglecting duties and occupation pre-

scribed to each Vama (57, 24 X).

The product of these events are considered
1o be of obscured stams of their Fornas. This is
because the Varmassankaras had no exclusive
inherent imtrinsic values like that of their par-
ents who descend from a specific varna bounded
by specific social ethics. So the word Farnas
sankara should not be attnbuted to the hybrid
quality (Ssankarikarana) of modern genetics
which is much recognised and emphasized. The
phenomenon of Farnassankara was not at all
encouraged in vedic culture which has a reflec.
tion in first chapter of Geetaa (51 41, 42,43/1),

The Farnassankara with different parental
origin had different specific duties, as the duties
of four Farnas are very much specified {57 88-
91/, 329-334/1X and T9-807X). Whether per-
formance of such duty was a prescription form
the society or was due to their inherited quality,
seems to be ambiguous. The following narra-
tions indicate that the occurrence of Farnassa-
mkaras can not remain undetected in the soci-
ety.

A. ldetification of Farnassankaras to pa-
rental resemblance as .

5L 59X sraves -

Pitryam baa bhakatesseelam maaturibobha -
vameba baa, Na kathanchana duryonih
prakreition stree noyachchati (S9/X).

Meaning © A base borne man either
resemblences in character his father, or his
maother, or both; he can never conceal his real
nature (Buhler, 1886), and
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S 60/X says -

Kule mukhoepi joatasya yasya syaadyoni
ssankarah, Samssrayatyeba tachheelam
narolpamapi baa baku (602X).

Megning ! Even if a man, born in a grear
family, sprung from criminal intercourse, he will
certainly possess the faulis of his (Parents), be
they small or great {Buhler, 1886).

B. Identification of Farnassankaras due to
expression of characters as :

SI. 58X says

Anaaryaraa nishthuratan kroorataa mishkriy-
aatmataa, Purusham byanjavantecha loke
katusha yonijam {58/X).

Meaning : Behaviour, unworthy of an
Aryaan, harshness, cruelty and habitual neglect
of the prescribed duties betray in this world a
man of impure origin (Buhler, 1886).

C. Identification of Farnassankaray due 10
its Karma (Occupation) as

S 404X stares -

Sunkare joayatestvatoahsivetaah pitru maarivy
prodrassitaam, prachhannan boa prokoassa bog
veditabyaah sukarma bhih (405X)

Meaning © These races, (which originate)
in confusion (if the caste and) have been de-
scribed according to their fathers and mothers,

—{ 9 S&l:hg
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Fig: |. Fure line inheritance
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may be known by their occupations, whether
they conceal or openly show themselves (Buhler,
1886).

S 3TN says

Farnoapetamabifnaatam naram kalusha-
yonijam, Aarvaraopamibaanaar yam karmabhih
sveibirbhaabayer (57/X)

Meaning © A man of impure origin, who
belongs not to any caste, { Farna, but whose char-
acter i5) not known, who (thought) not an Aryan,
has the appearance of an Aryan, one may dis-
cowver by this acts (Buhler, 1886).

The above narrations indicate that a
Farnassankara can be detected out from his in-
heritance of parental characters, behaviour and
occupation. Moreover his appearance (pheno-
type) 15 given less importance (8 57X) com-
pared to behaviour and action.

31w d: TS

ERA pL KSH

J{ Al SUD +g

365

a. Anuloma One Step Lower

(Descendents o'from females one degree
lower than their male partner vide S1 &7X) Fig.
2)

1 These descendents are declared to be
simmilar in varna to their father.

2.  They have the duties of the twice bom
man (Dwija) and can under go wpana-
vanda Samskaara.

3, They are known to be dnantfara varma
(one step lower) : BRA-L, KSH-L, VAL
L

4,  But blamed on account of fault inheren
in their mathers.

5. This combination seems 10 be recog-
nised in the society eventhough it is
vaFRassankara,

b. Anuloma Two Step and Three Step Lower

(Descendents from females two and three step

WEl mL

Fig. ¥. Anuloma -ﬂlt-l-l:lp lowier

I Pure Line Inkeritance

It is declared by Manu that Braahmana
(BRA), Kshatriva (KSH), Vaissya (VAI) and
Ssudra (SUD) are the four Farnas and there is
no fifth Farna, This shows that any mixed Vama
is to be considered ‘Varnassankara’, The chil-
dren of the parents in the direct order on weded
wives, equal in caste and married as virgins are
1o be considered as belonging to the same Farma
as their fathers (S1. 57X). (Fig. 1)

II. Anuloma Varnassankara Inheritance

The deiscendents out of the male of a higher
Farna and the female of any lower Farma are
considred to be dawloma Varnassankaras,

lower varna than their male parmer vide
51 8,9/X) (Fig. 3)

1. The two degree lower product
Amboshtha is a combination of BRA
male and VAT female; is expected with
an occupation as medicine man with art
of healing (Chikitsaka) (51, 47/X).

2, The two degree lower product of
Kxhatriva, is the Ugra described as fe-
rocious in his manners, delighting in cru-
elty because of inheritance of charaters
from both Kshatriva and Ssudra. They
used to live with an occupation by catch-
ing and killing animals of burrowing
habitat {5/ 49/X).

3. Similarly the three degree lower prod-
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uct of BRA emerges as NMivhafda or
Paarishada, who is lowest among
Anufomas live on killing fishes. They

I1 step ===

111 step ===2

5K, DASH AND 5 N, PADHY

speficially declared.
ITL Pratiloma Varnassankara Inkerifance
The Pratiloma combination 15 a product of

Wl |

—¢
#
Fa

NISHEADA/ FRAEAGHADA

Fig. 3. Anuloma-second and third step lower

seem to be higher than the Ugra (KSH
two degree lower) in their professional
status (51, 48/X).

4. Further 2 combination of [gra and
Amboshtha females with BRA male pro-
duce Aabruta and Abheera whose pro-
fession 15 not mentioned. This upward
combination is probably given a chance

3/1—@

¥

males of lower varnas with females of higher
varnas. They are comparatively considered 1o
be lower in origin than the Anwlomas. The sy,
second and third step lower Prariloma
[ Farnassankara) inheritances are as follows (51
16,17/X) (Fig. 5)

I. The Soora varnassankara is lower than
KSH ; the Maagadha (one step) an Faideha (two

L=

d

N e
FOREASA

Fig. 4. Sswdra, Nishaado interation

for the upliftment of lower Anulomas
which will be discussed later in refer-
ence (o S 647X,

8. Since Nishaada is a product of BRA
male and SUD female, it has a fair
chance to interact with SUD again as fol-
lows (SI. 18/X). (Fig .4)

The profession of Pukkase is as that of
Ugra but the profession of Kukkurfaka is not

step) are lower than VAI and the Ayaogaba
(one step), Kshaita (two step) and Chandanla
(three step) are lower than SUD. This shows
that even if they are the products of higher varna
females, they are less than the varna of their male
parent. Hence any Partiloma combination is
lower than the pure varnas (81 16,1 7/X).

2. The above six Praiilomay if amanged accord.
ing to the degree of lower trend, the order will be
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Soota | 5. The Pratilomas have the following

Maadadha | -1 occupations in the society as

Avaogaba i Soota | management of horses and chariot
(51 477X).

Faideha -1 Maagadha Trade (S5 48/X).

Kshatta | Avaogaba Carpentry (51, 48/X).
Faideha Service to women (51 47/X);

Chandaala -1 Kshaina Catching and killing of ani-

L Q. @

tu F

%‘J
IT = 3tep-}| VAIDERA I

[ = Step=>

. |
.
\"‘Y" _

@.

Fig. 5. Pratiloma inheritance

But the order of presentation (may be the
order of superiority) as has been pointed out by
Manu (5. 26/X) is as follows

mals of burrowing habitat (57
4973} like that of Ugra and
Pukkasa anwlomas;, and

Soota Vaidefa Chandaala Maagadha Kshatia Avaogaba
1 2 3 4 3 &
Braahmana father Kshatriva father Faizsya father
This shows that the degree of downtrend is  Chandaala Their function is very well
of less importance, compared to the Varna of elaborated through six Sslokes

father. The Chandaala is described as
Margadhama (5) 26/X) {e worst human. Yet
in view of BRA father is kept in third place in
the list of superiority.

3. The above six Pratilomas beget simi-
lar Marnas on female of their own moth-
er's or higher Varnars (Caste). Fore ex-
ample Kshatia male will produce the
like, either with a Kshatta or Ksharriva
or Braahamana female (51 27/X).

4. Similarly the combination of BRA male
with Ayaogaba female leads to another
Varnassankara known as Dhigguana
(S 15/X) who lives on working with
leather (51, 497X).

(5. 51 o 56/X) such as :

a. They should be out side the village won-
der from place to place and should not
move during night time.

b. They should notbe given food in self used

© wessels generally have to eat in broken
(earthern, pots.)

¢. Thewr dress shall be the garments of dead
persons and omaments should be in black
iron.

d.  Their wealth is usually dogs and donkeys.

Their occupation is to carry the corpses

of persons who have no relatives and by

the order of the king always to slain the
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crimmals and shall take their clothes, beds
and ornaments,

6. Similarly the Ksharta, Urga, Pukkasa and
Dhigguana are scheduled to live near burial
grounds or well known trees or mountains in
groups and will live by their peculiar occupa-
tioms (51, 49,50/X).

7. The Vaahya and Dasyu Caste :

The development of further descendants by
the inter breedings of six partilomas like Soota
and others (wide point no. 5) with their corre-
sponding higher trends produces 15 Farnass-
ankaras which are considered 1o be Faahpa
Varnassankaras (out castes), They are not in-
cluded within the Arypaan society. This shows
that Anulomay and Partilomas upto three step
lower like Soota etc are included m Arvaan so-
clety. The occurence of the above 15 outcastes
is depitced in SI. 31/X. which states.

Pratikoolam vartamaanaa vaghyaa vaahy-
ataraan punah, Heena heenaan prasooyanie
varnaan parchadassaiva fu (317X).

Meaning : But men excluded by the
Aaryaans, { Vaghya), who approach females of
higher rank, beget races (Farna) still more wor-

BAA 39- VAl

L

AMBOSHTHA
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thy to be excladed, low men fHeena) still lower
races, even fifteen in number (Buhler, 1896).

Such 15 outcastes are explained in the light
of interpretation given by Kullukabhatta (Buhler,
1888} as follows

a. The lowest among the above, the
Chandaala with females of the rest five
higher Pratilomas may produce 5 de-
graded races, )

b.  Similarly Kshatta will prodice 4;
Avaogaba 3, Faideha 2 and Maagadha
I; the sum total of all is 5+443+24] =
15. All these out castes and their further
infinterbreeding products are considered
more and more lower trend and desig-
nated as Dasyu (51 457X).

IV Interactions befween Anulomas and
Pratilomas :

An interesting observation is found in 51
1973, which shows a systematic study of inter-
action between 2 step lower dnwlomas and
Pratilomas.

(Chances of such marriage were more he-
cause of similarly of parental sources). Smudies
from the above features indicate that the

w18 o4 W

>4

Q
YAIDERA

of

BRA VAT

ESHATTA

ESH sub

Fig. & . Products of Anuloma and Pradiloma interaction
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Anuloma product of the combination between
BE male and VAl female, (i e. Ambashtha) and
Pratifoma product of VAT male and BRA fe-
male (i.e. Vaideha) given rise to a product Vena
(out of Amboshrha female and Faideha male).
Similarly the Ugra and Krhatta respectively
Anuloma and Pratiloma products of KSH and
SUD given rise to Swapaaka (out of Ugra fe-
male and Kshatte male). The interesting  point
to note  here, in both the cases the female of
Anwlomas (i.e. low Varna female) mix with male
of Pratilfoma (low Farna male). But however
the products were of still lower like Vena who

BRA-male
l

569

lives by drum beating (51 49/X) and Swapaake
who were equivalent as that of Chandaala (51
517X

V. Artempt for elimination of Farnossankara
Sloka 647X Statex

Srudraayaam brashmanagioatah ssrevasoa
chet prajaayate, Assreyaan ssreyaseem jaatim
gachhatvaayaptamaadyugaal (648.X).

Meaning - 1f (a female of the caste) sprung
from a Arashmanag male and Ssudra female, bear
(children) to one of the higher caste, the inferio
{tribe) attains the highesi caste within seventh
generation {Buhler, 1 886)

XX

SUD-female

CHAMDAALA - varnassankara, (va) 100%
i
Generations Xy
I & BRA-male
lat— = {ve BOX) pure line
ri
Znd= xX (vs 25%)
XY i +
Hale
drd—| offasprings I} [va 12.5%)
ignored i i
4th— x¥ (vs 6.25%)
|5 1
Sth— XX (va 3.126%)
Bth— XX (va 1.562%)
!
|
Tth - Xf Ii (va ¢ 1% neglected)
BRA-male BRA-female

Fig. 7. Diminishing trend of the Varmassankaras (vs) in seven generation as explained in Manusmrudl (SL 64/X)
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The above Ssfoka gives a clue that there is
possibility to eliminate Varnassankara charac-
ter through suitable union {marriage) with males
of higher Farnas. This Ssloka is very well inter-
preted by four Indian expert commentators on
Manusmruti like Medhatithi, Govindaraga,
Kuluka Bhara and Raghavananda that for ex-
ample if the daughter of a Brachmana male and
Ssudra female and her descendent females all
marry Braahmana males, the offsprings of the
sixth female descendent (1. e, Seventh generation
both males and females) of the original couple
will be Braahmana (Buhler, 1886; Roy, 1968).

In this process the male offsprings up to the
sixth generations are ignored and fernale impor-
tance is emphasized. In every succeeding gen-
eration the emerging female offsprings are al-
lowed to marry only with a8 Srachmana male
{pure line). This process is also applicable for
KSH and VAI (5] 65/X).

Omn the contrary, according to modem ge-
netics breeding between a dominant homozy
gous (AA) and a recessive homozygous (aa), can
yielded a heterozygous (Aa). Now the inbreed-
ing of the heterozygotes {Aa) will produce the
offsprings in the ratio 1 {(AA) @ (2 (Aa): 1 (aa).
This shows that the second generation, halves
the population of the hybrids. By extrapolating
the same principle 1/2 (n) {(where n = number of
generations i.e. 50% in the first generation and
50 on) in each successive generation it will be
less than 1% in seventh generation which is neg-
ligible (Singh, 1988),

From & recent study it is recorded that the
Paternal genes on X-chromosome influence a
subject's social behaviour (Anonymous, 1997).
On this basis the above genetic studies are ex-
trapolated with XY (sex) chromosomes of hu-
man beings. Thus in the abowve explanation the
Varnassankara female (considered to be appar-
ently heterozygous) who is allowed to mamry a
Braahmana male (apparently homozygous), an
attempt has been made to explain the elimina-
tiom of Farnassankara quality, being represented
in sex chromosomes (Fig. 7). The seventh gen-
eration offsprings carry 0.781% Farnassankara
which is negligible and hence would consid-
ered as pure Farna,
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Further it is observed that no interaction of
one step lower Anulomas and Prarilomas are
found. The one step lower Anulonas are equally
treated with their fathers fAnanrara Varnas)
Similarly the Pratiloma product Soota with a
father of K5SH possessed an occupation of horse
management and chariot driving (5 47/X)
which is connected to K5H occupation, The
Maagadha (Pratiloma product of VA males)
has an cccupation of business even though he
has not given the status of VAL This shows that
the one step lower dnwloma and Pratifoma
conserved themselves and consciously avoid for
further lowering. Mostly the interaction of
upper varnassankaras are comparatively less but
the chance for interaction of lower varnassan
karos are more,

VI Miscellaneous Inbreeding

The interaction between the lower anulomas
and pratilomas within themselves and out castes
resulted still ten lower varmassaonkaras like
Sourcendhra (Occupation @ Lives like a slave
though not a slave, skilled in adoming and at-
tending his master and sharing of animals).
Maitreya (O : Ringing of bell on appearance of
dawn, continually praised great men), Kaivarmo
(0 : Boatman), Kaaraavara and akindika (O
Leather works), Andhra (O : Vagabond,
slaughterer of wild animals), Medha (O : same
as Andhra), Paandu sapaaka (O : Bamboo and
cane works), Sopaocka (O : less than Chandaola
lives of his sire), Chunchu and Madew (O
Slaughterer of wild animals) Sslokas 32 1o 39
and 48/X) out of them in five either Faideha
female or male has aken part. May be this 15
due to Faidehas with a profession of service to
wormen, has scoped them for diversified inter-
actions.

DISCUSSION

It may be different to claim that Manru has
cither conducted or recorded the results of in-
breeding between different varnas from genetic
point of view, The records are on social or cul-
mral basis. But deep studies and systyematic
presentation of the data seems eye catching as if
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genetic studies (eugenics) are carried out. As a
summary, the following principles are followed

for these studies.

Principles followed by Manu

BRA, K5H, VAI and SUD are consid- 3.
ered to be the pure line varnas and there

15 no other fifth varna. Adulteration be-

tween any two groups result a

1.

Varnassankara,

2. On the priroty of Sative, Raajos and
Taamas gunas, the Farnas BRA, KSH,
VAT and SUD are armanged on the trend
of superiority. Hence some one's caste
15 not necessarily a birth right.

The mixed origin (varnassankarasy, re-
sulted out of males of higher varna on
the females of lower voerna are consid-
ered Anuloma.

4, Similarly Fornossankaras, originated

Table 1 2 Division of plants, animals and human beings based on Gere and Karma (Das, 1995)

Taamria

Rrajasa

Srrivar

Lowest : (51 427X11)

Immovable beimgs (plants) :
Sthaaheraak

Insects (Sl and big) :
Krumikeetmnh

Fishes : Muinpmrh

Snakes : Sarpaak

Toroises : Kachhepaak

Cattle : Parabak

Wild anirmals | Mega
Middle (51 43711}

Elephants : Hasinah
Horse : Turmagorh
Lions - Singhak

Tigers : Bvaaghrank
Boars - Faraahaoh

Despicable barbarians
Mlechhah Garhitaash

Ssudra @ Sudraah

Highest : SL 44/%10)

-

Chaatukaar | Chasrans

Birds : Swparmra
Daambhikaak
Camivore man with
higher siafus :
Raakshaasa [Himsraka)

Camivore man with lower
staius © Pissamcha
{Dogranchmar)

Lowest @ (5L 45/X10)
Hired slayers : Jhaliaak

Cart robbers Plundering
Wealth : Malloak
Abornigimals live on
exhibiting elreus : Matmah
Persons subsist by
despicable occupations and
armed servents o give
projection : Ssasremvrainmnh
Purushpsh

Addicted 1o Gambling and
Drinking © Dhvaragaama
skl

Middle (51 467X11)

Kings : Rag/anah
Kshetriyas © Kshefripam
Diomestic Priest of Kings -
Rimgwpam Purohirask
Peaple delight in the

warfare of dugputatian - )
Boada yuddha Pradbaaanh

Highest : (1. 47/X1I)

Professional singer :
Cramdharvah
Professional Musicians -
Guhbyakank

Egoistic * miserly peaple
Fakshaak

Blind Followers of enlighted
persans © Bibdfomh
anucharaak

Beautiful ariistic women

Apraraak

Lowest : (5. 48/X11)
Hermits : Tanprsank

Ascelics - Frlayah

Reciter of vedas
Hipraah

e searcners
(specialist)
Faimaanikar gamnmah

Eamer of livelyhood
through Astrology :
Mrkshiraani
Demons with higher
austerities

Deiryarh

Middle (51 487X00

Sacnficer . Yajjowmanak
Sages : Roeshayao
Clualified asironomisis
Yarimshi batsurmn
Realiser of Vedas :
Fedankh

Realiser of God/Devine
spirit (enlightened)
Devank
Protecton’Saveer ;
Pitarih

Highest : (SL SWX11)

Truthiul irplementor
of Vedas | Srakmaa
Saints of high order
Bisswar srwimah
Founder of principles
Dharmmrimar

Great Souls - Mahaaraian
Spernual guides

{Sedgurus) Makemn
byakig el
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out of females of higher varna, on males

of lower varna are considered Pratiloma.

5. The morphology is an auxillary charac-
ter and the Karma (action) and the be-
haviour are considered as the primary
indentifying characters of Varna/
Varnassankara,

6. There 15 possibility to eliminate the
varnaisankara character through suit-
able back crossing with males of higher
WLIFTRIEE,

7. Both the parents (male and female) are

responsible for transmission of sams-

kaara (cultural character) to offspring
hence the so called theory of patriarchal
society of Hindu cult is not true in ge-
netic studies as the male of higher varra,
is unahle w give equal status wo his chil-
dren produced from female of lower

WL ),

The above study indicates that the division
of Changrvarma was not a matter of birth right
in the begining. However in course of time it
has taken the shape as a birth right. The presen-
tation of interaction between different vamas and
varnassankaras in a systematic form indicates
that Manu had studied the phenomenon in the
society, but may not be the originator of this
view. In this regard the low opinion and blames
thrown on Manu as the procreater of caste sys-
tem in Indian scenario and the antithesis of
Muanuwaad should be altered. Moreover inbreed-
ing of different varnassankaras in all these past
thousands of years has generated many castes
and sub castes. Al present it is difficuli (o race
out the origin and purity of any caste. But slowly
the trend of the society is tending towards the
division of the people primarily on the basis of
their educational, financial (economic) and cul-
tural status where as their birth and origin be-
came secondary and of minor importance. Hence
it is difficult to clagsify the society on the basis
of Chaturvarng, because the knowledge on the
scientific basis of such classification & ¢. o guna
and karma is lacking. It must be kept in mind
that the Charurvarna classification was nod only
for human beings, but for all the living creatures
which iz evident from Sslokas 42 vo SOVXIT (Ta-
ble 1) (Das, 1995).
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